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PE3IOME: B 1926 rony mpotectantckuit 6orocioB Opuir Ap (1895-1953) u3 'anne onpenenaui eBpo-
MEHCKY10 KOHIICTIIIUI0 OMOATUKH B ITUPOKOM CMEICIE. SIp pa3paboTall CBOK KOHIIETIIHIO KaK MOpalib-
HOE 00513aTeTECTBO HE TOIBKO Mepe TI0ABMHU, HO M TTIePEI BCEMHU KUBBIMH CYIICCTBAMH U CHOPMYITH-
poBai ee B B¢ uMIiepaTuBa: «PaccMaTpuBaiiTe Kaxk0€ >KMBOE CYIIECTBO B IPUHIUIIE KAK CAMOIICIIb
¥ OTHOCHTECHh K HEMY COOTBETCTBEHHO, HACKOIJIBKO 3TO BO3MOXKHOY. SIp mpemnaraeT pu3nuoleHTprye-
CKYIO WJIM OMOIICHTPUYECKYIO TOUKY 3pEHUs, KOTOpas MPEJOCTaBISICT IMUPOKUN CIIEKTP BO3MOXKHO-
crelt npumeHennst B X X1 Beke. OH co3zian HOBBIA (YHIAMEHT 3THKHU, COCTOSAIINN U3 COCTpaJaHMUs,
CUMITATHH U SMIATHH. 3-32 HAyYHBIX OTKPBITHI W YIIyYIICHUS SMITUPUUSCKUX UCCICTOBAaHUN pa3-
JUYUE MEXKY JTIOABMH U XKUBOTHBIMU ycTapeno. Pa3BuTne Hayku BeJET K «OMONICHXOJIOTUNY — TICH-
XOJIOTUM CaMOW KWU3HHW — W, Jajiee, HEIMIOCPEACTBEHHO K «OMOdTHKe». Sp 3asBUII, 4TO HEOOXOIUM
HOBBIM THI 3THKH, KOTOPBIA BBRIXOAUT 332 PAMKU 3aIUTHl YEIIOBEYECKOTO JTOCTOMHCTBA U BKIIOYACT
B ce0sl IPYTUX JKHUBBIX cymiecTB. DopmynupoBka Slpa OMOAITHYECKOr0 UMIIEpaTHBa OCHOBAaHA Ha HJIe-
ax Cssroro IlaBna, Baruepa n lllonenrayapa. [Ipu xu3znn @pura Spa ero KoHIeNnTya bHas U CyIIl-
HOCTHAsl OCHOBAa OMO3THKH U (POPMYITUPOBKA OMOITHUECKOTO UMIIEPATHBA HE OKA3aJIy BIUSTHUS, TOJb-
KO B HAIIEM CTOJICTUH €T'0 pabOTHI MOJIYUal0OT COOTBETCTBYIOIMINY aHATN3 U OMEHKY. CeroHs MOIX0T
Slpa cunraercs GpyHIaMEHTaIbHBIM H3MEHEHUEM MTAPAIUTMbI B HAyKE U HOBATOPCKUM BKJIaJI0M B OHO-
STUKY. SIp TUKBUAMPYET pa3phiB MEKIY PUIOCO(CKON W TEOIOTHYECKON ITHKOW, a TaKKe HAyKOH.
DTOT MOAXO MOKHO TTOHUMATh KaK OTIPABHYIO TOUYKY B YCTAHOBJICHUU MEXIUCITUTLUIMHAPHOTO dTH-
YECKOro 000CHOBaHUSI TEMbI KCEHOTPAHCILIAHTAIIUU U IPYTUX CBSI3aHHBIX C ’TUM BOIIPOCOB.
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ABSTRACT: In 1926 the protestant theologian Fritz Jahr (1895-1953) from Halle defined the European
concept of bioethics in a broad sense. Jahr developed his concept as a moral obligation not only
towards humans, but all living beings and phrased it as an imperative: “Regard every living being in
principle as an end in itself and treat it accordingly as far as possible.” Jahr suggests a physiocentric
or biocentric point of view which allows for a broad range of application possibilities in the 21
century. He created a new foundation for ethics, consisting of compassion, sympathy and empathy.
Due to scientific discoveries and the improvement of empirical research, the distinction between
humans and animals is outdated. The development in science leads towards “bio-psychology” —
the psychology of life itself— and furthermore directly to “bio-ethics”. Jahr stated, that a new kind
of ethics is needed which expands beyond the protection of human dignity and also includes other
living beings. Jahr’s formulation of the bioethical imperative is based on St. Paul’s, Wagner’s and
Schopenhauer’s ideas. In his lifetime, Fritz Jahr’s conceptual ideas have not been influential, but
in our century his works receive their appropriate analysis and appraisal. Today Jahr’s approach is
considered a fundamental paradigm shift in science and a ground-breaking contribution to bioethics.
Jahr bridges the gap between philosophical and theological ethics as well as science. This approach
can be understood as the starting point in establishing an interdisciplinary ethical reasoning on the
topic on xenotransplantation and other related issues.

KEY WORDS: Fritz Jahr; moral philosophy; European concept of bioethics; bioethical imperative;
animal and plant ethics; xenotransplantation; biocentrism.

Hayne Maxc @puy Ap (Fritz Jahr, 1895-1953) — nemeyxuii meonoe u ¢guno-
coqh. XKun 6 I'anne, 6vin nacmopom u wixonvHuim yuumenem. QOOun uz ochosame-
nel buosmuxu. Been nonsimue «Ou0dIMUYECKUl UMNEPaAmue ».

B 1926 r. mporecrantckuii Teonor Ppun Sp
(1895-1953) [18, 19] u3 I'anne onpenenui eBponeii-
CKYIO0 KOHIIETIIIMIO OMOATHKH B ITUPOKOM CMBICIIE B
cBoeii crarbe «Hayka o )KM3HM U HPaBCTBEHHOCTH) B
x)ypHaie «Die Mittelschule» [6]. On o0benmHMI

In 1926 the protestant theologian Fritz Jahr
(1895-1953) [18, 19] from Halle defined the
European concept of bioethics in a broad sense
in his paper «Wissenschaft vom Leben und
Sittenlehre» in the Journal «Die Mittelschule»
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9THKY W HayKy, BBICTYIIasl 32 BHEAPEHUE MOPAJIbHBIX
LIEHHOCTEH B €CTECTBEHHOHAy4YHOE O0Opa3oBaHHE B
mkoie. B 1927 1. B xypnaire «Kocmoce» Sp pazpabo-
TaJl CBOIO KOHLETILUIO KaKk MOpajbHOE 00s3aTeb-
CTBO HE TOJBKO IEpes JIOIbMH, HO M TIEPes BCEMHU
XKHUBBIMHU cyliecTBaMu [7] u copmyaupoBai ee B
BUJIe uMIneparusa: «PaccMaTpuBaiiTe Kax10€ KUBOE
CYILLECTBO B IIPHUHIIMIIE KaK CAMOLIEIb U OTHOCUTECH
K HEMY COOTBETCTBEHHO, HACKOJIBKO 3TO BO3MOYKHOM.
braromaps atoit opmymupoBke @purt Sp B 1926 .
JOCTHT Topas3zo OoJsiee MHMPOKOTO0 MOHUMaHUs Ono-
9THKH, YeM y3Kas ee HHTepIIpeTalys, KoTopas Obuia
CTaH/JAPTHOM IIPU NEPeXoie B MEIUIMHCKON ATHKE
OT MaTepHAITMUCTCKOTO K KOOTIEPaTUBHOMY TTOJIXOY B
CIIA ¢ 1970-x rr. [5, 10, 11, 12, 14, 15, 20].
Omnpenensis OuodTHKy Kak «Hayky o BbDKHBa-
Hun», Ban Penccenep IloTrep He akiieHTHpOBa
BHUMaHHE ONpPECIICHHO HAa MEAULIMHE, a OOJIbIIe Ha
okpyxaromeit cpene [13]. Ecnu moiitu emie nansiue,
To nmoaxon Ppuua Slpa 3akiodancs B TOM, YTOOBI
IIPEOOJIETh PA3pbIB MEXKYy STUKOM M HAYKOW, OIU-
caB IIyTH MCIOJIb30BAHMS YEIOBEKOM >KHU3HEHHOM
cpensl U 3710ynotpedieHus er. TeM caMbIM OH pas-
MBI TPAHUIBI MEXKAY CTPATaHUSAMH JIIONEH U HKU-
BOTHBIX, cenys Tpaauiuu Yapmnesa lapeuna (1809—
1882). Sp npencTaBui CBOKO KOHIICIIIMIO OMOATHKH,
IUISL TOTO YTOOBI NMPOM3BECTH INEPEOLICHKY MOBEE-
HUS YeJIOBEKA B KOHTEKCTE HAYYHOIO U TEXHUYECKO-
TO mporpecca. TO 03HaYaeT, 9TO BOIIPEKH aHTPOIIO-
LEHTPUYECKOMY ITOAXO/Y YEJIOBEK C €ro BBICOKOPA3-
BUTBIM MO3TOM M HMHTEIUIEKTOM He JIOJDKEH
paccMaTpuBaThCsl KaKk BEHELl TBOpeHus. SIp ckopee
npemiaraeT (GU3MOLEHTPUUECKYIO MW OMOLIEHTPHU-
YECKYI0 TOUKY 3pEHHs, KOTOpas JIOIyCKaeT LIMpO-
KHI CIIEKTP BO3MOXKHOCTeN npumeHeHust B X X1 Beke.
MoskHO cka3ath, 4ro @puil Sp npeacraBui 00-
LIMPHYI0 KOHUenuuio Ouostuku. B cBoeil cra-
The 1926 1. «Hayka 0 XKM3HH U HPaBCTBEHHOCTH» OH
MTOTIEPKHYI CBSI3b MEKIY Onoyorueit m dumocod-
CKOM WJIM TEOJOTMYECKOM aHTPOIOJIOTHEH, a TaKKe
ee TIPaKTUYECKUM BBIPAKEHHUEM B MEIUIIMHE U TICH-
XOJIOTUH. DKCIEPUMEHTBl Ha >KUBOTHBIX, AHAJIM3bI
KPOBH U MCCIIEA0BaHNS CHIBOPOTKH pacCMaTpUBAIOT-
Cs1 KaK MHIMKATOPBI YKa3aHHOM CBSA3U. DTO 3aKiIoue-
HHUE OCHOBBIBAETCSI HA CXOJICTBE YEJIOBEKa C OIpeie-
JICHHBIMH BHUJaMH BBICOKOPA3BUTHIX KUBOTHBIX, Ta-
KHMX KakK MpPUMaThl, IOCTYJIMpPOBaHHOM JlapBHHOM B
«IIpoucxoxxnernu BunoB» B 1859 1. [2]. Ha ocHOBa-
HUM 3TOTO BO3HUKIJIO MHEHHE, YTO POCT 3HAHUH O
MIpUPOZIE JIOJDKEH COMPOBOXKAAThCS OCO3HAHHEM
[IEHHOCTH 3alTUTHl OPTaHUIECKOH KU3HU [4].
OrpomHoe 3HayeHue uisl Slpa uMena KaHTOBCKast
KOHIIETIIIUS YeJIOBEYEeCKOro JOCTOMHCTBA. JTa KOH-
LETMs, KOTopasi CTana KIIIOYEBBIM 3JIEMEHTOM CO-
BPEMEHHOT'0 3aKOHO/IATEIbCTBA, HAXOUT CBOE BbIpa-
XKEHHUE B TpeTbel (HOPMYIHPOBKE KaTErOPUUECKOTO

[6]. He combined ethics and science by advo-
cating the introduction of moral values to sci-
ence education in school. In 1927, Jahr devel-
oped his concept in the Journal «Kosmos» as a
moral obligation not only towards humans, but
all living beings [7] and phrased it as an im-
perative: “Regard every living being in princi-
ple as an end in itself and treat it accordingly
as far as possible.” With this formulation, Fritz
Jahr achieved a much broader concept of bio-
ethics in 1926 than the narrow interpretation
that has been paradigmatic in the shift from a
paternalistic to a cooperative approach in
medical ethics in the USA since the 1970s. [5,
10, 11, 12, 14, 15, 20].

By defining bioethics as the «Science of
Survival», Van Rensselaer Potter did not ex-
plicitly focus on human medicine, but on an en-
vironmental context [13]. Going even further,
Fritz Jahr’s approach was to bridge the gap be-
tween ethics and science by describing man’s
uses and abuses of the living environment. By
doing so, he blurred the boundaries between
human and animal suffering, following the tra-
dition of Charles Darwin (1809-1882). Jahr in-
troduced his concept of bioethics in order to
reevaluate human behavior in the context of
scientific and technical progress. That means
that contrary to an anthropocentric perspective,
man with his highly developed brain and intel-
lect is not to be seen as the pride of creation.
Jahr rather suggests a physiocentric or biocen-
tric point of view which allows for a broad
range of application possibilities in the 21 cen-
tury.

It can be said that Fritz Jahr represented an
extensive concept of bioethics. In his 1926 pa-
per «Wissenschaft vom Leben und Sittenleh-
re» he stressed the link between biology and
philosophical or theological anthropology and
its practical expression in medicine and psy-
chology. Experimentation on animals, blood
testing, and serum research are seen as indica-
tors for the said relation. This conclusion re-
fers to the similarities of man and certain spe-
cies of highly developed animals, such as pri-
mates, postulated by Darwin in «The Origin
of Species» in 1859 [2]. Based on this, the no-
tion emerged that the increase in knowledge
about nature must be accompanied by an
awareness for the worthiness of protecting or-
ganic life [4].

Kant’s concept of human dignity was of
major importance to Jahr. This concept, which
has become a core element of modern legisla-
tion, finds its expression in the third formula-
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nmneparusa: «Iloctynaii Tak, 4ToOBI THI BCEra OTHO-
CHJICS K YEJIOBEYECTBY U B CBOEM JIMLIE, U B JIUIIE BCS-
KOI'0 IPYIOro KaK K LeJIN U HUKOIZa He OTHOCHIICS Obl
K HEMY TOJIbKO Kak K cpelcTBy» [9, p.65]. @pun Sp
TIPUHSIT KaTETOPUYECKUIA UMIIEPAaTHB B TPEThel (op-
MYJIUPOBKE U PaclpOCTPAHMUI €ro 3a MPEAEbl Yeno-
BeuecTBa — Ha BCe BUABI B ipupose. Tombko B 6mo-
JIOTUM YeJIOBEKA 3TOT IMOIXOJ OKa3bIBAET OIPOMHOE
BIMSIHUE, OCOOCHHO B OTHOIICHHUHU CIIOKHOM Mpooiie-
MBI Ha4aja KM3HH B IPEHATAIbHOM ANarHOCTHKE, Ta-
KOM KaK TpEeUMIUIaHTALMOHHAS JUAarHOCTUKA WIN
npeHaraibHas Tepanus [ 10, pp.271 passim].

@pun SIp OCHOBBIBaE€T CBOIO KOHIICTIUIO OHO-
9THKHU Ha MaKCUMe, KOTOpas JOJDKHA MTPUMEHATHCS
K MOpaJIbHBIM JICHCTBHSM UEJIOBEKa KaK TaKOBBIM.
OpnHako sIpoBCKOE oOTpejieieHne OM0ITHKH, B OTIIU-
Yhe OT KAaHTOBCKOIO, COIEPXHT OIPEIENICHHOE
OTrpaHHYEeHHE, KOTOpOE HMMEEeT pellarollee 3Haue-
HUE JJIs €ro MPaKTHIEeCKOTO MpUMeHeHns. bruoatu-
YEeCKH UMIIEPAaTHB HE MPETEHIYeT Ha YHUBEPCaIIb-
HYIO 3HAYUMOCTh B JTI000# cutyanmu aeicteus. OH
JOJDKEH TPUMEHATHCS, HACKOJIBKO 3TO IO3BOJISIOT
oOcrosTenbcTBa. Bee hopMbl sKU3HH, BKITIOUAs JKU-
BOTHBIX U PACTEHHUS, JOJKHBI PACCMATPUBATHCS KaK
caMmolIesb, HACKOJIBKO 3TO BO3MOXHO, a HE BCETNa,
Kak Toro TpedyeT KaHT B OTHOMIEHUH JIIONEH. DTHM
TpeboBanneM Ppur fp ycTaHOBHI PyKOBOZSIINE
MPUHLUIBI ATUYECKUX U KYJIBTYPHBIX IO3UIMH, a
TaK)Xe OTBETCTBEHHOCTH HE TOJIBKO COBPEMEHHOM
HayK{, HO M JKU3HU KOHKPETHBIX Jtofel. B To xe
BpeMsi, OH CO3/1aJT HOBBI (DyH/TAMEHT 3THKH, COCTO-
SIIUH U3 COCTpaJaHusl, CAMIATUHN U HMIIATHU.

OTOT Mmoaxox ObUT MPUHAT T03Xke. BeroMHuM,
HalnpuMep, KHUTy MaHredmckoro ¢uinocoda Ypcy-
161 Bonbd «KuotHoe B Mopanu» (1990), kotopast
ABIISIETCSI OCHOBOW OTHKH >KHBOTHBIX. [0 MHeHHIO
Boned, cocrpamanue sBiIsSieTcS OCTaTKOM OOIICH
MOpaJbHON MAeHTHYHOCTH. [lockonbKy coctpana-
HHUE MpenonaraeT CiocoOHOCTh CTpaiaTh y Cylle-
CTBA, SIBJISIONIETOCS OOBEKTOM COCTpalaHHsl, COBO-
KyIHOCTb CYILECTB, Ha KOTOPbIE HALIEJICHO MOpaJlb-
HO€ CO3HAHHME, OTpaHMYEHA TEMH, KTO CHOCOOCH
cTpanate. Beeobree, Oonee Hexenn GpakTHIecKoe,
cocTpajaHue OO0ECIeUYnBAeT COOTBETCTBYIOILYIO
OCHOBY JIsi Teopuu Mopanu. CrenoBarenbHO, C
TOYKHM 3PEHMS BCEOOILIEro COCTPAJaHUs, KaxIoe
CYIIECTBO, CIIOCOOHOE CTpaAaTh, JOJDKHO OBITH He-
IIOCPEIICTBEHHO BKIIIOUCHO B 3TUUECKHE COOOpaxe-
HUA. 371ECh TPOSIBISETCS OYEBHAHAS CYIHOCTHAs
6mm3octh B3MIAA0B Bonbd u fpa. B cBoeii cratse
«Hayka o Xu3HM M HpPaBCTBEHHOCTb» Ppui Ap
TpeOOBal YBaKEHHsI K MPHUPOJE, CChUIASACH HAa OT-
KPBITHE MHOT'OOOPa3HOI0 CXOACTBA MEKIY JIIOIbMU
1 BBICOKOPa3BUTHIMH KMBOTHBIMH, a TaK)Ke Ha pac-
IIMpEHNE NCCIIE0BAaHUI B 00IACTH «IyIIH YeJI0Be-
Ka U KHUBOTHOTO.

tion of the categorical imperative: “Act in such
a way that you treat humanity, whether in your
own person or in that of another, always at the
same time as an end and never merely as a
means”. [9, p.65] Fritz Jahr adopted the cate-
gorical imperative in the third formulation
and expanded it beyond humanity to all spe-
cies in nature. In human biology alone, this
approach has an enormous impact, especially
regarding the complex issue of beginning life
in prenatal diagnostics such as preimplanta-
tion diagnostics or prenatal therapy [10, pp.271
passim].

Fritz Jahr bases his concept of bioethics on a
maxim that is to be applied to human moral ac-
tion as such. At the same time, Jahr’s definition
of bioethics contains a certain restriction as op-
posed to Kant which is crucial regarding the
practical application. The bioethical imperative
does not claim universal validity in every ac-
tion situation. It is to be applied as far as the
circumstances allow for it. All life forms in-
cluding animals and plants should be treated as
ends in themselves as far as possible and not at
all times, as demanded by Kant apropos of hu-
man beings. With this claim, Fritz Jahr estab-
lished a guideline for ethical and cultural atti-
tudes as well as responsibilities regarding mod-
ern science but also people’s personal lives. At
the same time, he created a new foundation for
ethics, consisting of compassion, sympathy and
empathy.

This approach has been adopted later on.
Think of the Mannheim-based philosopher
Ursula Wolf’s book «Das Tier in der Moral»
(1990) for example, which is central for ani-
mal ethics. Following Wolf, compassion is the
residuum of a shared moral identity. Insofar as
compassion requires the ability to suffer in
the being which is the object of compassion,
the pool of beings aimed at by moral aware-
ness is limited to those capable of suffering.
Universal rather than factual compassion pro-
vides the appropriate basis for a theory of
morals. Therefore, from the perspective of
universal compassion, every being capable of
suffering is to be included directly into ethical
considerations. Here lies an eminent intrinsic
proximity between Wolf and Jahr. In his arti-
cle «Wissenschaft vom Leben und Sittenleh-
re», Fritz Jahr demanded the respect for na-
ture by referring to the discovery auf divert
similarities between humans and highly de-
veloped animals as well as to the increasing
research in the field of “the human and animal
soul”.
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Opur SIp HaumHAET CBOIO CTaTbl0 B JKypHAJe
«Kocmocy ¢ yTBepkaeHUs O TOM, YTO BIUIOThH JI0
koHIa 18-ro Beka (QyHIaAMEHTAIBHOE pa3IHdue
MEX]y JFOIbMH U XKHUBOTHBIMU OBUIO JIOMUHHUPYIO-
LIMM TIOJIX0/IOM B e€Bporneiickoi nuBuinzaiuu. Kant
OOBSICHIJT 3TO pa3inyue IOHATHEM J[OCTOWHCTBA,
KOTOpO€ KOPEHUTCS B MOPAIbHOW aBTOHOMHHU KaXK-
Joro pazymHoro cyuiecta. [lo muenuto fpa, 3to
pasnuuue He MOXKET MOJIepKuBaThes joiee. M3-3a
HAyYHBIX OTKPBITUH W YAYYIICHUS SMITHPHYECKUX
HCCIEOBAHUHN pa3INune MEXKIY JIOIbMU U KUBOT-
HBIMHU ycTapeno. Pa3sutue Haykn BeneT K «OHOICH-
XOJIOTHH» — TICUXOJIOTHH JKU3HU KaK TaKOBOH — H,
Jajee, HeMOCPEICTBEHHO K «OMOITHKE |,

C Ttouku 3peHus SIpa, HEOOXOAMM HOBBIA THUI
9THKH, KOTOPBIH BBIXOJUT 32 PAMKH 3aIUTHI YeI0-
BEYECKOTO JIOCTOWHCTBA M BKIIFOYAET B ce0s APYTHX
KHUBBIX CYIECTB. DTOT apryMEHT O4YEeHb MOXOXK Ha
TakoBOM B crarbe «Hayka O *U3HM M HpPABCTBEH-
HOCTBY». Penuruosneie Tpagulluud B XPUCTUAHCTBE,
Oymau3Me W HWHAyH3ME, a TaKkKe HaydHo-
TEXHUYECKHH TPOTPECC MPHOCTAHOBUIIH TMOCTYIIH-
pyemoe pa3inuyre MeXAy JIOAbMH H )KUBOTHBIMU U
MIPU3HAIN >KUBOTHBIX JKMBBIMH CYIIECTBAMH, J0-
CTOMHBIMM 3aIUTHI B JOMOJIHEHUE K JtonsaM. Mcxo-
ISl I3 3TOTO, B OyIyIeM HeoOXoauMo OyIeT yCTaHo-
BUTh MPHUHIIUIBI JCUCTBUHA, KOTOPBIC MO3BOIAT MX
[IPUMEHSATh B HAYYHOU U 3TUYECKON IpakTHKe. buo-
ITUYECKUN UMIepaTuB, 3agyMaHHbIl Opun Spom
KaK Takol MPHUHLMUI, OTPa3HICS Ha 3TUX pa3paboT-
Kax. B aToif KoHIENIuN MOpabHbIe 0053aTeNbhCTBA
CYIIECTBYIOT HE TOJILKO MEpPE JIIOIbMHU, HO U Tepe]
BCEMH JKHUBBIMH CyIllecTBaMH. EcTh ciydaw,
yTBepkIaeT Sp, korma 3Tu 00s13aTenbCcTBa KOAU(H-
LIUPYIOTCA B Ka4eCTBE 3aKOHOB, HO 3TO MPOUCXOAUT
TOJIBKO TOT/A, KOTJa OCTAETCs CIMIIKOM Majo 0CO-
Oell KOHKPETHOTO BUJIA, TAK YTO OH CTAHOBUTCS He-
JOCTYTICH JIJIS TIOCIEAYIONINX TIOKOJICHUH.

Opunr Sp noHuman, 4to ero GopMyaupoBKa
OMO3TUYECKOTO UMIIepaTHBa Obla He TOIIMHHBIM
HOBIIECTBOM, a CIIEACTBHEM MpPEILIECTBYIOMNX
COOBITHIA B HWCTOpWUM HJCH, HANPUMEp, MBICIICH
Cs. IlaBna, Puxapna Barnepa (1813-1883) nim
Aptypa Hlonenrayspa (1788—1860). Ilepemens! B
OTHOLLECHUH 1I€I€ 1 MOTUBOB JIEUCTBUI, HAa KOTO-
pBIX HacTauBaeT Sp, cieayer paccMaTpuBaTh Kak
pe3ynbTaT Hay9HbBIX pa3padOTOK €ro BpeMeHH .

Sp cumuran ToT (PaKT, YTO paCTCHUS HE BKIIHOYA-
I0TCSI B MOPAJIbHBIA TUCKYpPC, TOT/AA KaK KHUBOT-
HbIE BKJIFOUAIOTCSI, HE TOIBKO 0€30TBETCTBEHHBIM,

Fritz Jahr begins his «Kosmosy»-article by
claiming that until the end of the 18" century,
the fundamental distinction between humans
and animals was the dominant approach in Eu-
ropean civilization. Kant attributed this distinc-
tion to the concept of dignity which is rooted in
the moral autonomy of every rational being.
This distinction, Jahr argues, cannot be main-
tained any longer. Due to scientific discoveries
and the improvement of empirical research, the
distinction between humans and animals is out-
dated. The development in science leads to-
wards “bio-psychology” — the psychology of
life itself — and furthermore directly to
“bio-ethics” .

According to Jahr, a new kind of ethics is
needed which expands beyond the protection
of human dignity and also includes other liv-
ing beings. This argument is very similar to
the argument in «Wissenschaft vom Leben
und Sittenlehre». Religious traditions in
Christianity, Buddhism and Hinduism, as
well as the scientific and technological prog-
ress have suspended the postulated distinc-
tion between humans and animals and ac-
knowledged animals as living beings worthy
of protection in addition to humans. Based on
this, principles of action will have to be es-
tablished in the future which allow for their
application in scientific as well as ethical
practice. The bioethical imperative, intended
by Fritz Jahr as being just such a principle,
reflected on these developments. In this con-
cept, moral obligations exist not only towards
humans, but towards all living beings. There
are cases, Jahr claims, where these obliga-
tions are codified as laws, but this happens
only when there are too few specimens left of
a certain species so that later generations are
not able to enjoy it.

Fritz Jahr knew that his formulation of the
bioethical imperative was not a genuine inno-
vation, but a consequence from preceding de-
velopments in the history of ideas like St. Paul,
Richard Wagner (1813-1883) or Arthur
Schopenhauer (1788—1860). The changes Jahr
demanded concerning the aims and motiva-
tions of actions are to be considered as result-
ing from the scientific developments of his
time.

' Yro kacaercs TepmuHosioruu, @pun Sp siBHO ciieno-
Baa Pymonbdy Diicaepy (1873—1926), koTopslii co-
3nan tepmuH «Bio-Psychik» («Ononcuxika») u ucrosnb-
30BaJl €ro YISl OMHCAHMS Iyl KaK OMOJIOrMYEecKOro
(baxropa» [3].

' Concerning the terminology, Fritz Jahr clearly followed
Rudolf Eisler (1873-1926), who coined the term “Bio-
Psychik® (“biopsychics”) and used it to describe “Psy-
chischen als biologischen Faktor* (“the psyche as a bioloi-
gical factor”) [3].
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HO U OE3HPaBCTBEHHBIM, YUYWTBIBAs Pa3IUYHbIC
TpaAULIMK B UCTOPUU HUJIeH. DTO CTAaHOBUTCS Oue-
BUIHBIM, Korga SIp, omMchbiBasi, Kak JIIOAM OTHO-
CATCA K PACTEHMSM, SIBHO LIUTHPYET CBOUX Ipe.-
IIECTBEHHUKOB, YTOOBI MOTYEPKHYTH 3JIOYIIOTpe-
Onenus. B 3TOM KOHTEKCTe OH coclancs Ha
teonora @punpuxa Hanuansg Opuera lneiiepma-
xepa (1768—1834), xoTOpHIif B CBOEH MOpaIbHOU
¢unocopuu cuuTanm HEITUYHBIM, YTO <OKU3Hb H
IIPOEKT TaM, IZle OHHU YK€ CYLIECTBYIOT, TO €CTh B
KUBOTHOM W PpACTCHHMH, YHHUTOXKAOTCA 0e3
KakoH-1100 pasyMHoil nenm». CoBepIIeHHO SICHO,
410 OMoaTHUYecKuit nmrieparus @puna Spa BKITtO-
YaJl He TOJIbKO KUBOTHBIX, HO U pacTeHMUs.

Sp 3asgBiseT: Korna Jeja0 AOXOOUT O pacTe-
HUH, OOJBIIMHCTBO JIOEH HE TaK YyBCTBUTEIb-
HO, kak c¢mrocod Kapm Pobepr Dmyapn ¢on
I'aprmans (1842—-1906). bosnpmnHCTBO NHOEH HE
OCBEJIOMJIEHBI O TOM, YTO PAcCTE€HUS MOTYT YyB-
cTBOBaTh Ooyb. HesicHo, mpu3HaBan nu cam Sp
Bocrpusitue 0oiau y pacteHuid. OH mpocTo Mu-
LIeT, 4TO €Ile HE OOIIENPUHATO NPUIINCHIBATH
OyIy U CIOCOOHOCTH YYBCTBOBAaTh 0OJb pacTe-
HUSIM, KaK 9TO caenal 'apTMaHH. Y4yuTbeIBast, 4ToO
3alllMTa PAaCTEHUH OblIa YACThIO PEIUTMO3HBIX
TpaaulIMi Ha MPOTAKEHUU THICAYEIETHH, a TaK-
&Ke B CBSI3U C TEM, YTO MOXKHO Ha ce0e OLIyTHUTh
HEraTHBHBIC YyBCTBA B CIy4asx, KOTAa PACTCHUS
YHUYTOXAIOTCS, HEOOXOMMO TOBBIIIATh dTHYE-
ckoe BHHMMaHue K pacteHusiMm. @pun Sp npen-
CTaBIIA€T 3/I€Ch OJMH U3 KIIOYEBHIX AJIEMEHTOB
nuckyccuil XXI Beka. CoBpeMeHHasl 3TUKa pac-
TEHHUI HampaBieHa Ha HPaBCTBEHHBbIE B3aMMOOT-
HOILIEHUS 4YeJI0BEKAa M PACTUTEIbHON XKHU3HHU, UC-
KJIFo4asi BOIIPOC O MOPaJIbHOM CTAaTyce pacTeHUMU
M €eT0 IMOCHEACTBUS ISl MMOBEACHUS MO OTHOIIE-
Huto K HUM. Kopoue roBopsi: JOJKHBI 1M pacTe-
HUSI cTaThb MPEIMETOM MOPAJbHBIX JUCKYCCUH
panm HUX camMux”?

Sp npencraBnseT aHaJOTHYHYIO apryMeHTa-
LU0 /TSI MOPAJNBbHBIX U OTBETCTBEHHBIX MEHCTBUN
B OTHOILCHUM KUBOTHBIX. OH yTBEP)KIAET, YTO 3a-
LIIUTa JKUBOTHBIX OTPAaHWYEHA WX I0JIE3HOCTHIO
Ui yenoBeka. OH 3asBISCT, UTO 3aIIUTA KUBOT-
HBIX [IPU3HAHA, HO MO HENPAaBUJIBHBIM MPUYUHAM.
JKnBOTHBIE HE CUMTAIOTCS JOCTOWHBIMH 3alUTHI
KaK >KMBBIC CYLIECTBa, CIOCOOHBIC YyBCTBOBATb
00Jb, MOMOOHO JIOASIM M pacTeHUs M. BpobaBok
Sp B «3amure KUBOTHBIX M 3TUKE MX B3aMMOOT-
HomeHui» (1928), sicHO maeT MOHATh, YTO €ro
[IOJXO0J] KacaeTcsi He KMBOTHBIX U PACTEHUM Kak
OTACIBHBIX O0BEKTOB, & TOT0, KAK K HUM OTHOCHUT-
cs oOmiecTBO. TeM caMbIM OH TPEACTaBUI eIle
0JJHO 00OCHOBaHHE CBOETO OMO3THYECKOTO MMIIe-
paruBa. OTa HOopMyIHPOBKA MOKA3bIBAET OJIN30CTh
K Kareropuyeckomy umrneparuBy Kanra, Beipaxas

Jahr considered the fact that plants are not
included in moral considerations whereas ani-
mals are, not only as irresponsible, but as im-
moral regarding the various traditions in the
history of ideas. This becomes evident when
Jahr, writing about how humans treat plants,
explicitly quotes his predecessors in order to
stress this abuse. In this context he referred to
the theologian Friedrich Daniel Ernst Schlei-
ermacher (1768—1834), who in his moral phi-
losophy had considered it unethical that “live
and design where they already exist, thus also
regarding animal and plant, are destroyed
without any reasonable purpose.” It becomes
apparent that Fritz Jahr’s bioethical impera-
tive included not only animals, but plants as
well.

Jahr states that when it comes to plants, the
majority of people is not as sensitive as the phi-
losopher Karl Robert Eduard von Hartmann
(1842-1906). Most humans are not cognizant
of the fact that plants can feel pain. It is unclear
whether Jahr himself assumed a pain percep-
tion in plants. He merely writes that it is not yet
common sense to attribute soul and the capa-
bility to feel pain to plants as Hartmann had
done. Given that the protection of plants has
been part of religious traditions for thousands
of years and in regard of the fact that one can
observe negative feelings on oneself in cases
where plants are destroyed, there has to be an
increasing ethical awareness of plants. Fritz
Jahr provides one of the key elements of the de-
bates in the 21% century here. Modern plant
ethics aims at the moral relation of humans and
vegetable life, excluding the issue of the moral
status of plants and the consequences for the
behavior towards them. In short: Should plants
be taken into moral consideration for their own
sake?

Jahr provides a similar argumentation when
treating moral and responsible action towards
animals. He argues that the protection of ani-
mals is limited by their utility for humans. He
claims that the protection of animals is ac-
knowledged, but for the wrong reasons. Ani-
mals are not regarded as being protect worthy
as living beings capable of feeling pain like hu-
mans and plants. In addition to that, Jahr makes
it very clear in «Tierschutz und Ethik in ihren
Beziehungen zueinander» (1928) that his ap-
proach is not about animals and plants as isolat-
ed entities, but about the way they are treated
by society. By that he provided yet another ra-
tionale for his bioethical imperative. This for-
mulation shows the proximity to Kant’s cate-
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MOpAJIbHYI0 O0O0S3aHHOCTh BCET0 YeJIOBEYEeCTBA
CJIeZIOBaTh OMOITUYECKOMY UMIIEPATHUBY.

Kpowme toro, 3Tuka 1 MOpaiib KacaroTcst HE TOJb-
KO ’KMBOTHBIX WJIM PAaCTEHHUH, HO U CaMOro 4eJioBe-
Ka U €ro COLMaJIbHON M dTUYECKOU IUBUIIN3ALIUU.
Sp cuuTan cBOil UMIIEpaTUB OMIO3ULIMOHHBIM KaH-
THAHCKOM MOJIENIM, TOCKOJIBKY OH HE TpPaKTOBaJ
STUKY UCKJIIOUMTEIBHO KaK OCHOBAaHHYIO Ha 4YeJlo-
BEYECKOM JOCTOMHCTBE. B CBOMX AalIbHEHIIUX pa-
Oorax SIlp He W3MEHHMJI HH CBOETO OMOITHYIECKOTO
HMMIIEpaTHBa, HU CYILIECTBA CBOEH apryMEHTAallHN.

Wnes Slpa 00 yBaKeHMH K >KU3HH H CBSITOCTH
JKU3HU ObLIa Bo3poxaeHa Anpoeprom [lIBeitiepom
(1875-1965) u IMurepom Cunrepom (p. 1946) [1,
17]. Brelpakasi yBa)keHHE KO BCSIKOW JKH3HH, WIIH
OnaroroBeHue mepeq >ku3Hblo, Anpoept LBeiuep
MPEACTABISLT  OMomeHTpudecknii  moaxon [16].
B «OcBoboxnenun xuBoTHBIX» (1975) Cunrep
c(hOpMYIHPOBAT CBOIO KPUTUKY BHIOBOW THCKpH-
MUHALIUY, YTBEPKasl, YTO MPUHIUI PABHBIX UHTE-
pEecoB NPUMEHMM KO BCEM JXUBBIM CYIIECTBaM,
CITOCOOHBIM HMETH TPEANOUTEHUS. DTy TMO3UITHIO
packputukoBan B 1983 1. Tom Peliran B cBoeit KHU-
re «Jlemo o mpaBax JKMBOTHBIX», yTBEpXKIasi, YTO
OoJIe3HEHHbBIE U BpeIHbIC JIEHCTBHS B OTHOIICHUU
JKUBOTHBIX MOTYT OBITh OTpaBAaHbl YTUIUTAPUCT-
CKMM IIOJIXOJIOM B TOW Mepe, B KOTOPOH MOXKHO
orpenenuTh oonpliee 6maro. Bmecto ananusa Bpe-
Jla ¥ TONB3el Peiiran TpeOyeT MOTHOTO 3ampera
MIPUYMHEHHs OOJIM U Bpe/a )KUBOTHBIM. 371€Ch TaK-
ke crnenyer ynoMmsiHyTh Ilona Teitnopa. B kuaure
«YBaxxenue k mpupozae» (1986) om tpedyer mpu-
3HAHUS HEOTHEMJIEMOMN 1IEHHOCTH BCEX KMBBIX CY-
IIECTB, a TAaK)Ke WX 3aIUTHI U COAEHCTBHS UX Ona-
TOTIONIyYHIO B KauecTBe 00s3aTenbCcTBa prima facie.

B coBpemeHHO# 3THKE KUBOTHBIX TPEOYIOTCS
AHAJIOTMYHbIEC PYKOBOJASIINE MPUHIIUIIBI, OCHOBAH-
Hble Ha 3R-moaxoze (3aMeHa, yimydlleHne, CoKpa-
meHne), chopMyITHpOBaHHOM YmIbsiMOM Pacce-
aoMm u Pekcom bepuem B «lIpuHnumnax rymaHHoOR
JKCIIepUMEHTATBHON TexHUKm» (1959). Ora KoH-
LEMIHUS 3aIIUTHI )KHBOTHBIX ObLiIa KOAU(PHUIIUPOBa-
Ha B aupektuBe 2010/63/EU o 3aiure sKMBOTHBIX,
HCMOJb3YEMbIX B Hay4YHBIX LEJSAX, NPUHATON EB-
ponelickuM napyiamMeHToM U EBponelickuM cose-
ToM 22 centsa0ps 2010 . B koHIIe KOHIIOB, OTIPaB-
JTAHHOCTB 3KCIIEPUMEHTOB Ha )KMUBOTHBIX SBISETCS
pe3yabTaToM B3BEUIMBAHUSA AHTPOIOLEHTpPHYE-
CKHX W (hM3MOLEHTPUYECKUX WIH OWOICHTpHUYe-
CKMX aprymeHToB. Ilo3BonbTe MHE cKa3aTh He-
CKOJIBKO CJIOB 00 mXx mpuMmeHeHnn B XXI Beke: B
2012 r., xorga agMUHHUCTPATUBHBIN cyx I'epsl 3a-
MIPOCHJI MO€ IKCIIEPTHOE 3aKIJII0OYEHUE 00 MCIOIb-
30BaHUU HAPKOTU3UPOBAHHBIX CBUHEH B Mpenoja-
BAHUU JOKJIMHUYECKON IKCTPEHHOW MEIUIMHBI, 5
BBICTYIIUJI NIPOTUB 3TOH MOJEJH, HEJIBYCMBICICH-

gorical imperative by expressing the moral ob-
ligation of all mankind to follow the bioethical
imperative.

Furthermore, ethics and morals are not only
about animals or plants, but about man himself
and his social and ethical civilization as well.
Jahr saw his imperative as an opposition to the
Kantian model insofar as he didn’t understand
ethics as exclusively based on human dignity.
In his further writing, Jahr modified neither his
bioethical imperative nor his substantial argu-
mentation.

Jahr’s idea of respect for life respectively
sanctity of life was revived by Albert Sch-
weitzer (1875—1965) and Peter Singer (*1946)
[1, 17]. In stating respect for all life or awe of
life, Albert Schweitzer represented a biocen-
tric approach [16]. In «Animal Liberation»
(1975) Singer formulated his critique of spe-
ciesism by arguing that the principle of equal
considerations of interests applies to all liv-
ing beings capable of having preferences.
This position was attacked in 1983 by Tom
Reagan in his «The case for animal rightsy,
claiming that painful and harmful actions to-
wards animals can be justified by preference
utilitarianism insofar as a greater good can
be defined. Instead of a harm-benefit analy-
sis, Reagan demands a total ban on painful
and harmful actions towards animals. Paul
Taylor is also to be mentioned here. In «Re-
spect for Nature» (1986) he demands the ac-
knowledgment of the inherent value of all
living beings as well as their protection and
the promotion of their well- being as a prima
facie-obligation.

In contemporary animal ethics similar
guidelines are demanded based on the 3R-ap-
proach (Replacement, Refinement, Reduction)
by William Russel and Rex Burch in The
«Principles of Humane Experimental Tech-
nique» (1959). This concept of animal protec-
tion has been codified in directive 2010/63/
EU on the protection of animals used for sci-
entific purposes, adopted by the European
Parliament and the European Council on Sep-
tember 22", 2010. In the end, the justifiability
of an animal experiment results from a weigh-
ing of anthropocentric and physiocentric or
biocentric arguments. Let me say a few words
about the application aspect in the 21st centu-
ry: In 2012, when asked for my expert opinion
by the administrative court Gera on the edu-
cational model of preclinical emergency med-
icine using narcotized pigs, I have opposed
this model by explicitly referring to Jahr’s
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HO COCJIaBIINCh Ha OMOATUYECKUN UMIIepaTuB fpa
U, CJIE0BATEIbHO, OMOLEHTPUICCKUH apryMEHT.

IIpu xu3uu @puna Spa ero KoHUENTyallbHAS U
CYIIHOCTHAsi OCHOBa OHMOSTHKHA U (HOPMYIHPOBKa
OMOATHYECKOTO UMITEPATHBA HE OKA3aJIM BIMSHUS HU
Ha IIePKOBb, HU Ha y4eHbIX. TONBKO B HAIlIEM CTOJIe-
i padbora @pura fpa moiydaer COOTBETCTBYIO-
il aHanu3 u oueHky. CerogHs noaxon Spa cuura-
ercst pyHIaMEHTAIbHBIM U3MEHEHUEM MapaurmMbl B
HayKe ¥ HOBAaTOPCKUM BKJIaJIOM Ha OMOATHKY. MHO-
T'Me COBPEMEHHBIE MOAXO/IbI B KOJIOTUYECKON ITHKE
MOTYT OBITh TIOHATHI B XOJIMCTHYCCKUX YT HHTUBHU-
IYAIMCTHYECKUX PaMKaX, B 3aBUCHIMOCTH OT 00OBEK-
Ta MOPAJIBHOIO PACCMOTPEHHS.

31ech MOXKHO OIIPENeNNTh KOHKPETHBIE MPHIIO-
JKEHUSI COBPEMEHHBIX AUCKyccuil. OIHUM M3 Bax-
HBIX TIPUIIOKEHUH MOXKET OBITh KCEHOTPAHCIUIaHTa-
. OHrensc [4, p.101] yxe yxassiBasa, uto Sp
PasMBIIIIUT Ha 3Ty TeMy B cBoeM 3cce «CMmepTh u
JKUBOTHBIC. PasmblniuieHuss o S5-U 3amoenm» [8].
B atom acce Sp coueraer GuIOCOPCKYIO ITHUKY H
OorocioBckre no3unuu (0T OpaHrcka AcCU3CKOTO
no Jlrotepa) ¢ HayYHBIMH OTKPBITHSMH, B 3HAYH-
TeNIbHOI Mepe onupasch Ha JlapBunHa. Ero rmiaBHbIN
apryMEHT 3aKJIF0YaeTCsl B TOM, YTO OJIM30CTh JIroiei
1 )KUBOTHBIX, KOTOPYIO MOYEPKUBACT KaK T€OJIOTHS,
TaKk W OMOJIOTHS, JOJDKHA MPUHUMAThCA BO BHUMA-
HUE TpU PA3MBIIUICHUN HAa TaKUe TEMbl, KaK Kce-
HoTpaHcTuaHTaius. OyHIaMeHTaIbHOE YBaKEHHE K
JKU3HH JKUBOTHOTO JIOJDKHO CIY)KHTh OPHEHTHPOM
JUISL COOOpaKEHUI O TOM, KaK Mbl HCIOJIB3YeM KH-
BOTHBIX WJIM UX TKaHH JUIS Halleil COOCTBEHHOW BBI-
rofipl. SIp ycrpaHsieT pa3pbiB Mexay GrI0co(CKoi 1
TEOJIOTHYECKOW 3TUKOMU, a TakKe HayKOH. DTOT IOI-
XOJl MOKHO TIOHUMATh KaK OTIPaBHYIO TOYKY B yCTa-
HOBJICHUH MEXIUCHUIUIMHAPHOTO 3TUYECKOro 000-
CHOBaHHS TEMbl KCEHOTPAHCIUIAHTAIMH U APYTHX
CBSI3aHHBIX C 3THM BOTIPOCOB.

B nauane XX Beka Sp yxe 3amymai uaer Mme-
KAUCIUIUIMHAPHOW HAYKH U MOIUPUIIMPOBAHHON
3TUKH, KOTOpas (OKyCcHpyeTcs Ha ACHCTBUAX de-
JIOBEKa 110 OTHONICHHIO K mpupoxe. [Ipumenenue
3TOM MOopabHOU Guitocouu Kk BeizoBam X XI Beka
SIBJISIETCS] TIPOTyKTUBHBIM U yOEAUTEINbHBIM TIpe-
OPUIATHEM, KOTOPOE OJKHO MOTHBHPOBATh K 0O-
Jiee MMPOKOMY BHEIPEHHIO B MPAKTHUKY.

JUTEPATYPA (REFERENCES)

bioethical imperative and thus to a biocentric
argument.

In his lifetime, Fritz Jahr’s conceptual and
substantial foundation of bioethics and his for-
mulation of the bioethical imperative have not
been influential, neither on the church nor on
academics. It is only in our century that Fritz
Jahr’s work receives its appropriate analysis
and appraisal. Today Jahr’s approach is consid-
ered a fundamental paradigm shift in science
and a ground-breaking contribution to bioeth-
ics. Many contemporary approaches in ecologi-
cal ethics can be understood in holistic or indi-
vidualistic terms, depending on the object of
moral considerateness.

Concrete applications to contemporary de-
bates can be identified here. One important ap-
plication could be xenotransplantation. Engels
[4, p.101] has already pointed out that Jahr re-
flected on this topic in his essay «Der Tod und
die Tiere. Eine Betrachtung iiber das 5. Gebot»
[8]. In this essay, Jahr combines philosophical
ethics and theological positions (from Assisi to
Luther) with scientific findings, drawing heavi-
ly on Darwin. His main argument is that the
closeness of humans and animals, which is stat-
ed in both theology and biology, has to be taken
into consideration when reflecting on topics
like xenotransplantation. The fundamental re-
spect for animal life has to be the guideline for
the considerations of how we make use of ani-
mals or animal tissue for our own benefit. Jahr
bridges the gap between philosophical and
theological ethics as well as science. This ap-
proach can be understood as the starting point
in establishing an interdisciplinary ethical rea-
soning on the topic on xenotransplantation and
other related issues.

In the early 20™ century, Jahr already con-
ceived the idea of an interdisciplinary science
and a modified ethics which focusses on man’s
actions towards nature. To apply this moral phi-
losophy to the challenges of the 21st century is
a productive and convincing enterprise that
should motivate to an increased application in
practice.
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